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Nietzsche’s life and writings 
 
 
Early years (1844-69) 

 Importance of Nietzsche; appraisal of his influence 
 Importance of Christianity in early life; solitude; abandonment of religion; ‘death of God’ 

undermines morality & metaphysics 
 Influence of Schopenhauer & Wagner 

 
Professor at Basel (1869-79) 

 Illness; break with Wagner & Schopenhauer 
 Own philosophy: optimism, will to power, the body: physiology & psychology. 

 
The Birth of Tragedy (1872), Untimely Observations (1873-76), Human, all too human (1878) 
 
Nomadic years (1879-1889) 

 The wandering, stateless, independent philosopher  
 Friendship with Lou Salome & Paul Ree and subsequent break; isolation 
 Zarathustra – self-overcoming, transcending the human, philosophy beyond good and evil: the 

overman. 
 Late works: transvaluation of all values 

 
Daybreak (1881), The Gay Science (1882), Thus Spoke Zarathustra (1883–85), Beyond Good and Evil 
(1886), On the Genealogy of Morals (1887); Twilight of the Idols, The Antichrist, Ecce Homo (all completed 
1888) 
 
Last years (1889-1900) 

 Breakdown & insanity; possible causes of illness 
 Sister’s anti-Semitism & editorship of Nietzsche’s works; controversy regarding Nietzsche’s 

overman as proto-fascist 



The death of God 
“God is dead! God remains dead! And we have killed him. How shall we comfort ourselves, the murderers 
of all murderers? What was holiest and mightiest of all that the world has yet owned has bled to death 
under our knives: who will wipe this blood off us? What water is there for us to clean ourselves? What 
festivals of atonement, what sacred games shall we have to invent? Is not the greatness of this deed too 
great for us? Must we ourselves not become gods simply to appear worthy of it?” [The Gay Science, §125] 
 
On the need for a critique of moral values 
“This problem of the value of compassion and of the morality of compassion (– I am opposed to the 
disgraceful modern softness of feeling –) seems at first to be only an isolated phenomenon, a lone 
question mark; but whoever pauses over the question and learns to ask, will find what I found: – that a 
vast new panorama opens up for him, a possibility makes him giddy, mistrust, suspicion and fear of every 
kind spring up, belief in morality, all morality, wavers, – finally, a new demand becomes articulate. So let 
us give voice to this new demand: we need a critique of moral values, the value of these values should itself, 
for once, be examined – and so we need to know about the conditions and circumstances under which the 
values grew up, developed and changed (morality as result, as symptom, as mask, as tartuffery, as 
sickness, as misunderstanding; but also morality as cause, remedy, stimulant, inhibition, poison), since we 
have neither had this knowledge up till now nor even desired it.” [Genealogy, Preface, §6] 
 
Ressentiment and the slaves’ revolt in morality 
“The beginning of the slaves’ revolt in morality occurs when ressentiment itself turns creative and gives 
birth to values: the ressentiment of those beings who, denied the proper response of action, compensate 
for it only with imaginary revenge. Whereas all noble morality grows out of a triumphant saying ‘yes’ to 
itself, slave morality says ‘no’ on principle to everything that is ‘outside’, ‘other’, ‘non-self’: and this ‘no’ is 
its creative deed. This reversal of the evaluating glance – this essential orientation to the outside instead 
of back onto itself – is a feature of ressentiment: in order to come about, slave morality first has to have an 
opposing, external world, it needs, physiologically speaking, external stimuli in order to act at all, – its 
action is basically a reaction. The opposite is the case with the noble method of valuation: this acts and 
grows spontaneously, seeking out its opposite only so that it can say ‘yes’ to itself even more thankfully 
and exultantly, – its negative concept ‘low’, ‘common’, ‘bad’ is only a pale contrast created after the event 
compared to its positive basic concept, saturated with life and passion, ‘we the noble, the good, the 
beautiful and the happy!’” [Genealogy, First Essay, §10] 
 
The eternal recurrence of the same  
“The greatest weight. What, if some day or night a demon were to steal into your loneliest loneliness and 
say to you: "This life as you now live it and have lived it, you will have to live it once more and 
innumerable times more: and there will be nothing new in it, but every pain and every joy and every 
thought and sigh and everything unutterably small or great in your life will have to return to you, all in 
the same succession and sequence — even this spider and this moonlight between the trees, and even this 
moment and I myself. The eternal hourglass of existence is turned upside down again and again, and you 
with it, speck of dust!”  
“Would you not throw yourself down and gnash your teeth and curse the demon who spoke thus? Or have 
you once experienced a tremendous moment when you would have answered him: "You are a god and 
never have I heard anything more divine." If this thought gained possession of you, it would change you 
[…] or perhaps crush you. The question in each and every thing, "Do you desire this once more and 
innumerable times more?" would lie upon your actions as the greatest weight! Or how well disposed 
would you have to become to yourself and to life to crave nothing more fervently than this ultimate eternal 
confirmation and seal?” [The Gay Science, §341] 
 
Amor fati 
“My formula for greatness in a human being is amor fati: that one wants nothing to be different, not 
forward, not backward, not in all eternity. Not merely bear what is necessary, still less conceal it—all 
idealism is lying in the face of what is necessary—but love it.” [Ecce Homo, ‘Why I am so clever’, §10] 
 
 


